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All the praise be to Allah, we seek his help
and apologize to him and find refuge in him

from the mischief of ourselves and whom
Allah guided none can mislead him and

whom he sent astray none can guide him
and I witness that there is no God except

Allah and that Muhammad is his slave and
prophet.

Allah has informed his Messenger peace
be upon him that (Al-Naml, 80)
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Verily, you cannot make the dead to
hear (i.e. benefit them and similarly the
disbelievers), nor can you make the deaf
to hear the call, when they flee, turning

their backs.

It is told that these pagans of Makkah
would not give heed to your call towards
monotheism, as if, they are dead. After
the demise of Taba-Tabbayeen this con-
cept start mushrooming in the Muslims
societies that their Prophet, Aulliah Al-
lah(friends of Allah) and finally all dead
Muslims can hear and even say reply to
breathing humans on surface of earth.
The people in grave are not really dead,
as Prophet has commanded us to say
Salam whenever we enter the graveyard
and that prayer demands that these so-
called dead people are living and have
sense to reply to us. During the period of
Mongol invasion on Muslims, this prac-
tice of calling dead and belief that the
holy people are living in graves become
so prevalent that a the then scholar Ibn-
Tamiyah (728 A.H.) said in his Fatwa
al-Kubra juz 3 pg 412
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These evidences and similar show that
the dead hear the living and it is not

necessary that this hearing is
permanent but it hears as the living can.
It may sometimes hear the address of
one who called . . . and this hearing is

hearing with senses and not entails the
reward, Nor there is absence of hearing
due to: you don’t hear the dead, which

intents the hearing of graves and
similar.

This reflects that by the year 700 A.H.,
the concept of hearing of dead has be-
come a well established belief of some of
the Muslims. The same point of view is
then followed by Ibn-Qayyam (d. 751
A.H.), Ibn Katheer (d. 774 AH) and
many others. The earliest of Muslims
do not believe in hearing of dead. It is
reported in Tafseer Tibri, juz 20 , pg 459
that
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Qattadah said: (Verily, Allah makes
whom He will hear, but you cannot

make hear those who are in graves), like
this infidel does not hear and what he

hears would not help him.

Qattadah has indicated his belief that
he does not belief in hearing of dead so
he said likewise infidel does not hear.
For scholars who believe in hearing of
the dead, the narration of Badr Well is
evidence.
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Narration of Well of Badr
and its interpretation

It is reported in Bukhari Volume 5, Book
59, Number 314:

Narrated Abu Talha: On the day
of Badr, the Prophet ordered that the
corpses of twenty four leaders of Quraish
should be thrown into one of the dirty
dry wells of Badr. (It was a habit of
the Prophet that whenever he conquered
some people, he used to stay at the battle-
field for three nights. So, on the third day
of the battle of Badr, he ordered that his
she-camel be saddled, then he set out,
and his companions followed him saying
among themselves." "Definitely he (i.e.
the Prophet) is proceeding for some great
purpose." When he halted at the edge
of the well, he addressed the corpses of
the Quraish infidels by their names and
their fathers’ names, "O so-and-so, son
of so-and-so and O so-and-so, son of so-
and-so! Would it have pleased you if you
had obeyed Allah and His Apostle? We
have found true what our Lord promised
us. Have you too found true what your
Lord promised you? "’Umar said, "O Al-
lah’s Apostle! You are speaking to bodies
that have no souls!" Allah’s Apostle said,
"By Him in Whose Hand Muhammad’s
soul is, you do not hear, what I say bet-
ter than they do." (Qatada said, "Allah
brought them to life (again) to let them
hear him, to reprimand them and slight
them and take revenge over them and
caused them to feel remorseful and re-
gretful.")

Also reported in Bukhari that Volume
5, Book 59, Number 317: Narrated Ibn
Umar: The Prophet stood at the well of
Badr (which contained the corpses of the
pagans) and said, "Have you found true
what your lord promised you?" Then he
further said, "They now hear what I say."
This was mentioned before ’Aisha and
she said, "But the Prophet said, ’Now

they know very well that what I used
to tell them was the truth.’ Then she
recited (the Holy Verse):– "You cannot
make the dead hear... ...till the end of
Verse)." (30.52)

Ibn-Umer may Allah be pleased with
him and Qatada both interpreted this
incident as a special event. For them the
hearing of dead is not a norm. Further
this is the only incident of hearing of
dead in which difference of opinion is
reported between Ibn-Umer and Aisah
may Allah be pleased with both of them.
Ibn-Umer thought that this incident is
special whereas Aishha said this speech
was nothing but exhibit that the pagans
got the knowledge of what Prophet used
to tell them.

Al-Nawawi (d. 676 AH) views on this
narration

Al-Nawawi (676 A.H) said in al-Majmoo
juz 17 pg 224, that if someone quote the
incident of well of Badr
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We say it was the miracle of Messenger
of Allah peace be on him, because Allah

has returned their souls until they
heard he speech of Prophet, as the
reality is that the dead do not hear

Hafiz Ibn-Rajab (d. 795 AH) views on
narration

It is quoted in book Al-Ayat al-Bayyanat
by a recent scholar, Al-Bani that Ibn-
Rajab said in his work Ahwal Al-Qaboor:
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Hafiz Ibn-Rajab said: and agreed with
Aisha in negation of hearing of the dead

a group of scholars
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Al-Bani views on this narration

A recent scholar, Al-Bani said in Al-Ayat
al-Bayyanat pg 48
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I (Al-Bani) say: and that is why Khateeb
al-Tibrazi brought this narration in

chapter on miracles in (his compilation)
al-Mishkaat, juz 3, raqam 5938

So there were only two interpretations of
this event. One group said that it’s a mir-
acle (like Ibn-Umer Qattadah) and other
said that its knowledge (like Aisha peace
be upon her). On the contrary some peo-
ple extracted a third opinion from this
(like Ibn-Tammiyah, Ibn-Qayyam, Ibn-
Katheer, Al-Subki etc) that it is neither
miracle nor knowledge but a norm. All
dead people can hear. Some say time to
time and some claim all the time.

Ibn-Katheer (d. 774 AH) view on narration
of well of Badr

Ibn-Katheer (774 AH) said in his Tafseer
juz 3, pg 579
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And argued Aisah, mother of believers
may Allah be pleased with her, from the
verse Verily, you cannot make the dead

to hear, on the confusion of speech of
Messenger of Allah, to the killed ones
which were thrown in the well of Badr,

after three days . . . . But authentic
among our scholars is the narration of
Abdullah ibn Umer and it has many
evidences due to there majority and

famous among these is what had been

reported by Ibn-Abul Barr and
authenticated by him, from Ibn-Abbas

that When you pass by the grave of
other Muslim bother which he used to

recognize in the world and say Salam to
him, he( person in grave) would reply to

you

Person in grave is aware of
the people walking outside his
grave and even reply to salam?

A narration is reported with some
changes as:
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When you pass by the grave of other
Muslim bother and say Salam he(

person in grave) would reply to you

Narration attributed to Aisha

The narration from Aisha is reported
by Ibn-Abi Dunya (AJ
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Kazzab (liar) narrator (see Tahzeen al-
Tahzeeb, Al-Mezan al-Atedal).
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Narration attributed to Abi Hurrairah

Abu Hurrira’s narration is also re-
ported by Ibn-Abi Dunya which con-
tains Muhammad bin Qudamah al-
Jowhari and Hashsham bin Saad both
are considered weak in hadith literature
(see Mezan al-Atedal and Tahzeeb al-
Tahzeeb)

Narration attributed to Ibn Abbas

In Al-Istazkar (PA¿
	
Y
�
J�B@) by Abdul Barr, it is

reported with sanad
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Ibn-Hajar said in Taqreeb al tahzeeb,
juz 1 , pg 646 �
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(unknown). Allama-Alosi said in Rooh
al-Ma’ani , juz 21, pg 57:
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And it is said for hadith (reported by)
Ibn Abdul Barr: and indeed although

Abdul Haque said its sanad is authentic
but Hafiz Ibn-Rajab has tracked it and
said: It is not only weak but Munkar

narration.

Unfortunately scholar kept quoting
this narration and state that it is au-
thenticated on authority of Ibn-Abdul
Barr. Finally one scholar spoke out
(H. @ñk. ð È@
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Some reported this Muallaque (dis-
connected) narration which is not found

in connected state in any book, and all
those who had quoted it had referred
Hafiz Ibn Abul Barr, and in reality the
hadith is weak. In fact this authenti-
cated by some scholars as like Ibn- Abul
Barr who had quoted it Muallaq (discon-
nected) and authenticated it.

Do dead hear the footsteps?
It is reported in Bukhari that
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Narrated Anas: The Prophet said,
"When the slave (of Allah) is laid in his
grave and his companions went away,
until, Indeed he hears the footsteps,

arrive two angels to him and make him
sit and ask him: What did you use to
say about this man, Muhammad ? He

will say: I testify that he is Allah’s slave
and His Apostle. Then it will be said to
him, ’Look at your place in the Hell-Fire.
Allah has given you a place in Paradise
instead of it.’ " The Prophet added, "The

dead person will see both his places.
But a non-believer or a hypocrite will
say to the angels, ’I do not know, but I
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used to say what the people used to say!
It will be said to him, ’Neither did you

know nor did you take the guidance (by
reciting the Quran).’ Then he will be hit
with an iron hammer between his two

ears, and he will cry and that cry will be
heard by whatever approaches him

except human beings and jinns."

Qattadah (d. 118AH) does not believe
in hearing of dead but he reported that
dead would hear the foot steps? A ques-
tion arises whose footsteps are these.
The interpretation of this hadith in accor-
dance with Quran is that the footsteps
are that of angels not the people who
had just buried him. This whole session
is executed in Burzakh. Al-Zain bin Al-
Muneer ( ) said (Sharah Ibn-Hajar, juz
4 pg 401 )
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And like hear from Angels (footsteps)
like what (he used to) hear from

humans’ (footsteps)

Also, Al-Muhlab said (Sharah Ibn-
Battal, juz 5, pg 355) that word
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KCÖÏ @ Ñë the angels which came

for questioning. Therefore the only log-
ical interpretation of this narration is
that the dead hear the footsteps of an-
gels, they question him and in case of
wrong answer torture it and this cry is
heard by angels themselves. Qattadah
said (Sahih Bukhari, juz 1, pg 462) that
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We are informed that his grave would be
widened

As seen above Qattadah does not believe
in hearing of dead. He took the speech
of Prophet at Badr’s Well as a miracle of

Prophet and he also said that the grave
is widened. If dead does not listen then
how it would reply at the time of ques-
tioning. Further the widening demands
seeing. It is therefore also clear from
these narrations that according to Qat-
tadah the questing and widening is not
related to this grave in earth but rather
it is executed somewhere else.

Some people claim that in the shorter
version of this narration the angels are
not mentioned and it is said that the
dead hear the footsteps as people are
departing. The scholar which do not be-
lieve in the returning of the soul of dead
say against this argument that in Sahih
Bukhari it is reported completely with
chain
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In Muslim, Abi Dawood and Nisai the
narration is shortened by the narrators
who have heard from Yazid bin Zuraiy
and Abdul Wahab bin Atta. It is always
the rule that the complete version of the
hadith would be used for understanding
instead of the shortened version, done
by the Shuyukh of Muslims and Abi Da-
wood.

Ibn-Tammiyah said in his Fatwah juz
1, pg 349
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And this proved from Sahih Bukhari
and Muslim and others that the dead

body hears the footsteps of people
returning and it is in agreement then
how could it be repelled (i.e. ignored).

And there are scholars which say : The
dead in the grave do not hear, as long as

it is dead, like (what) Aisah said
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From the words of Ibn-Tammiyah it
is clear that there were scholars who
abhor the idea of hearing of dead and
Ibn-Tammiyah counted Aisah, Mother
of Believers among those scholars. Fa-
zlullah bin Hasan al-Turbashti (661 AH)
ú
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Al-Khattabi (388 AH) commented on
this in his Book of Gharib al-Hadith and
Al-Baghwi said in Sharh-al-Sunan:
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and linguistically it is incorrect.

This shows that the narrators of
Basra committed mistakes in narrating
it, and there was an grave mistake of
Arabic in the tradition. It is not possi-
ble that the error in Arabic comes from
Prophet. This error in Arabic showed

that this narration was not reported ex-
actly as said by the Prophet (peace and
blessings of Allah be upon him).

Many scholar have not considered this
narration correct enough to be followed
and among them is Imam Ahmed, who
did not follow this narration of hearing
of the sound of the foot steps and ordered
that sandals be removed before entering
the cemetery. Imam Ahmad’s sons write
in Kitab al-’Alal wa’rifa al-Rijal:
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I saw my father in the cemetery and
taking off his shoes, so I said, "Why did
you do this?"He said: "I follow hadith

narrated by Bashir bin Al-Khassiyyah."

This all shows that this narration
of Shahib al-Bukhari is not accurately
transmitted and not reliable enough
among some of the haidth scholars.

Salam for dead
It is reported in Sahih Muslim, chapter
AêÊë
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Narrated Aisah that Prophet in-
structed the Muslims to say prayer of
blessings on their dead when they go to
graveyard:
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May blessings of Allah be on the homes
of believers and Muslims, and may His
mercy be on those who have departed

early and on those who would come later
and I will soon join you insha-Allah.
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It is claimed by scholars Ibn-Katheer
that this prayer is like an address, which
indicate that the dead in graves would
understand this and reply. On the con-
trary the group of scholars who believe
that dead cannot hear, say that this is
a prayer like we address but it does not
mean that dead would hear as well. Note
that this narration is reported by Aisha
peace be upon her, and she did not be-
lieve in hearing of dead.

It is reported by Dahabi in Tahrikh
al-Islam, juz 1, pg 642 that Ibn-Umer
was informed about the arrival of Asma
in mosque, after the crucifixion of Ibn-
Zubair
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It was said to Ibn ’ Umar that Asma is
in the mosque, while Ibn al-Zubayr was

killed and crucified, so he said to her:
that these corpses are nothing and

indeed the souls are with Allah, so fear
Allah and you have to be patient

Scholars who believe in hearing of
dead then present this narration, re-
ported by Ibn Abi Sheba, juz 3, pg 27
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His father was returning from his farm,
and he passed by the graves of the

martyrs, said peace and blessings of
Allah and we shall meet soon then he

said to his companions why don’t you
say salam to martyrs so that they

respond to you.

In this narration the narrator is un-
known. This is the only narration in

whole hadith literature with this chain
and that makes this narration Gharib
(isolated) and weak. Ibn Abi Zaib (159
AH) is although a siqa narrator but
Ahmed said (Tahzeeb al-Kamal juz 25 pg
630) �
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does not care from whom he is narrat-
ing. The purpose of visiting graveyard is
to remind oneself the fact that one day
we will be buried as well. But when we
go to a graveyard then it is taught that
we seek Salam (blessings) for the dead.
According to sahih hadith, we may seek
blessings for the Martyrs and it is not
necessary to go up till their graves. It is
reported by Bukhari inVolume 1, Book
12, Number 794:

Narrated Shaqlq bin Salama: ’Abdul-
lah said, "Whenever we prayed behind
the Prophet we used to recite (in sitting)
’Peace be on Gabriel, Michael, peace be
on so and so. Once Allah’s Apostle looked
back at us and said, ’Allah Himself is
As-Salam (Peace), and if anyone of you
prays then he should say, All the com-
pliments, prayers and good things are
due to Allah: peace be on you, O Prophet
and Allah’s mercy and blessings be on
you. Peace be on us an on the true pious
slaves of Allah. If you say that, it will be
for all the slaves in the heaven and the
earth. I testify that none has the right
to be worshipped but Allah and I also
testify that Muhammad is His slave and
His Apostle)."
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Would Prophet Jesus visit the
grave of Prophet Muhammad
It is reported in Musnad Abi-Yalah (juz
6 , pg 84) that
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Abu Hurrairah said that I heard
Messenger of Allah peace be upon him
said: By Being (Allah) in whose hands
the life of Abi Qasim (Prophet himself)

is Indeed Jesus son of Mary would
descend (from sky) as a fair and a just
Imam. He would break the Cross and

kill the pig, and rectify the relations and
hostility would vanish and money would

be offered to him but he would not
accept it and then when he stands on

my grave (for prayer of blessing he
would )say O Muhammad (and) I would

reply (to him)!

This narration is reported by
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narrator, some hadith scholars have
endorsed his narration but others
have rejected him as well. Ibn- Moin
and Ibn- Addi called him 	
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narrator (Mezal al-Ateedal, juz 1, pg
612). Ibn- Shaheen called him weak
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A similar kind of hadith is also re-
ported by Imam Muslim in his Sahih
with chain ��
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it does not contains the addition (i.e. he
stands on my grave and say O Muham-
mad I would reply). It is therefore an
addition done by narrator Abi Sakhar
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Do Prophet Muhammad hear from his
grave?

It is reported by Dahabi in Mezan al-
Atedal in discussion on narrator Muham-
mad bin Marwan:

	á« ,
�

�Ô«B@ 	á« ,
	
à@ðQÓ 	áK. YÒm

× A
	
J
�
KYg ,ù




	
®
	
JmÌ'@ ðQÔ« 	áK. ZCªË@

ø


Q�.
�
¯ Y

	
J« úÎ« úÎ�

	áÓ : A«ñ
	
Q̄Ó -

�
èQK
Që úG

.



@ 	á« , lÌ'A� úG

.



@

. é
�
J
	
ªÊK. AJ




KA
	
K úÎ« úÎ�

	áÓð , é
�
JªÖÞ�

Narrated Abu Hurraira: I hear the one
who say Salam to me near my grave,

and who say it far from me, his Salam is
conveyed to me.

The narrator 	
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× is a liar Da-
habi says .H.
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are not taken and some (scholars ) have
blamed him for lies. Uqaili said in Doafa
Uqaili, juz 4 pg 136 after quoting this
narration
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It has no source from Aamash and not a
saved narration and no one else followed

except those who are of similar kind

Ibn-Hajar said in Fathul-Bari juz 10
pg 243
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And Abu Sheikh has brought it in Kitab
al-Sawab with good chain and with

words I hear the one who say Salam to
me near my grave, and who say it far
from me, his Salam is conveyed to me.

It is stated in Aoon al-Mabood juz 4
pg 242
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And Abu Sheikh has brought it in
Kitab-al-Salat ala al-Nabi : (quoted
sanad) .. Ibn-Qayyam said in Jilla
al-Ifham and this narration is very

Gharib

In Jila-al-Ifham the sanad is
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The word Ghharib indicate that no one
else report this narration. As such there
is no evidence that this narration is
available to early scholars of hadith. A
natural question is then why it is kept
so secret that no one knows about this
chain except Abu Sheikh ? Even Ibn-
Qayyam who is an stalwart supporter of
hearing of death said that narration is
very Gharib.

Both in Jilla al-Ifham and Aaon al-
Mabood the name of narrator is Hussian
bin As-Sabah, who is an unknown nar-
rator. Further Aamash has heard this
narration from Abi Salah. Which Abi
Salah is this? Aamash is Mudlis nar-
rator and it is sometimes necessary to
know from where Mudlish narrator has
heard the report. Further the narration
with use of �	á

�
« from Mudlis narrator is

not acceptable. Abu Zara’ al-Dimishqui
said (pg 230)
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Ahmed said and Abu Salah from whom
Amash narrates (is) Sami

His name is Sami al-Ziyyat Al-Kofi.
Ibn-Hajar (d 852 AH) said for him in
Taqreeb al-Tahzeeb �
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�
®Ó Maqbool

in sixth category. Sixth category con-
tains the narrators which are lowest in
authentication.
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Sixth: one from which there are very
few reports of hadith, and it is not

proved that his hadith would be rejected
due to this and it is connoted with the

word Maqbool when there is a
support(ing narration) and otherwise

weak-in-hadith

As this narration has no other sup-
porting narration it would be necessary
to reject it instead of taking it as an ar-
ticle of faith. Now some views about
the book, from which this narration is
reported. Ibn-Tammiyah said in Maj-
moo Al-Fatawah juz 1, pg 252 for Abu
al-Sheik (d. 369 AH)
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Abu Sheikh Al-Isbahani has narrated
this in in book Fazail al-Aamal and in
this book there are many narrations

which are lies and manufactured
narrations.

Dahabi said (Seer al-Allam al-Nubla
juz 16 pg 279 �
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with Wahiyyat. A scholar of recent era,
Al-Bani said(Al-Ayat al-Bayyenat pg 80)
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And the hadith is concocted as
said by Ibn Tammiyah in Majmoo

al-Fatawah (27/241) and I brought it in
Al-Daifa and I do not got the proof of
hearing of Salam by Prophet near his

grave .. . . . .and I do not know from
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where got Ibn-Tammiyah that he said
(27/384) Indeed (Prophet) peace be upon

him hear the Salam when uttered
nearby (his grave)

Further now in front of Prophet’s burial
place a verse is written:
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O you who believe! Raise not your voices
above the voice of the Prophet (), nor

speak aloud to him in talk as you speak

aloud to one another, lest your deeds
may be rendered fruitless while you

perceive not.

The underlying belief is that the Prophet
is alive in his grave and he is listen-
ing to what is happening outside of his
grave. So it is instructed in Quran to call
Prophet with dignity and respect and
voices should be low. But this command
was given for the life time of Prophet
after his death he is no longer in this
world but in the Jannat-ul-Firdous (Par-
adise). One must exhibit dignity and re-
spect whenever his name is uttered but
he is not at his grave.

What Fuqaha said about
hearing of the dead?

An important issue in Islamic jurispru-
dence is that if someone took an oath
that he would not talk to some person
and assuming that this person is dead
now and he goes to burial and talks to
that person, then would that act annul
his oath? Also if someone takes an oath
that he would not talk to his friend and if
he does so his marriage become invalid,
now if the same person talks with the
dead body of his friend then this would
not annul his marriage.

It is reported in al-Mabsoot, juz 10, pg
407:
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And the speech (to dead) requires the
understanding and that is not possible

after death.
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And the speech (to dead) requires the
understanding and the death rules it

out.

Al-Nawawi (676 A.H) said in al-
Majmoo juz 17 pg 224:
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And if he speak with it and he is dead,
he would not be divorced as the dead do

not talk

Also he said that if someone quote the
incident of well of Badr
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We say it was the miracle of Messenger
of Allah peace be on him, because Allah

has returned their souls until they
heard he speech of Prophet, as the
reality is that the dead do not hear.

It is written in iÊ
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Ibn Jawzi said in book Sir al-Mason: It
is validated by the Koran and the

consideration that the dead do not hear
and sense



Hearing of Dead

J ;A< K

The final conclusion is that the hear-
ing of dead is not a valid belief. It is
against Quran and even Mother of Be-
liever Aisha hold the belief that dead
does not hear.

As a Muslim it is important that we
bring our believes in accordance with
Holy Quran. May Allah send his bless-
ings on our last Prophet Muhammad
peace be upon him and guide us towards
his mercy and Heavens and save us from
Azab al-Qabr and Hell Fire. Amen


